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ABSTRACT — One of the basic conditions of swccessful study of the development of the relation of man to death
15 an approach as complex as possible. It is necessary to follow in the archaeological sources all manifestations related
to death 7.e. not only graves and burial grounds, but also docwments of human sacrifices, cannibalism and other
manypulation with the dead body or with its parts. Correct inclusion of the testimory of archaeclogical sources inio
concrete historical context requires first abstraction from contemporary social standards connected with death. It
requires also thorough orientation in the problem of the history of religion and philosophy, in the sphere of ethno-
graphy of extra-European pre-industrial societies, and last but not least also tn local ethnography.

The results of a study conceived in this way should be the evaluation of the relation of man to death in general
as a spectfic irrational part of the relation of man to nature. Man asswmed two basic attitudes to death Sfrom the very
beginning: a passive and an active one. Passive aititude meant to drive the death off, to cheat i, or to appease .
Active attitude tried to make use of those dying of natural death, or of sacrified individuals to the benefit of the living.
A basic change in the attitude to death was brought about by Christianzsm. Instead of trying to cheat the death it
cheated man by glorifying death, as an admission (o a betler existence. An active approach to death was witheld from
man by the doctrine about Christ’s sacrifice redeeming all believers. The natural Sfear of death and the efforts to limat
s effects on the living, however, has never been wiped out completely. Christianism only incited the comang wnio
existence of new forms of some older tendercies.
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INTRODUCTION

The basic impulse for this paper arose from the
study qf funeral finds from Late Eneolithic (Buch-
valdek !%967, Havel 1978, Matousek 1982, 1987a) and
from a study of post-Mesolithic use of cavesin Central
Europe (MatouSek 1987b), markedly expressing the
development of man’s relation to death. The results

of the above publications were completed by infor- -

mation from the latest synthesis of the Czech pre-
history (Pleiner et al. 1978) and other synoptical
publications. 7 7

STARTING POINTS

Pricr to-starting the study of any phenomenon
from the spheére of relations of the historical societies
to the reality of death, we shall explain certain
methodological and- methodical aspects, at least
in four domains, i

An analysis of the present idea of death. The na-
tural, and often subconscious derivation of cate-
gories of a living culture, perceived and accepted by
the scholar in his contemporary social environment
(e.g. Hroch et al. 1985, 273, Neustupny 1986) were

113



frequent sources of mistakes and errors in the past.
The problem of dying and of death is dispelled and
ousted by modern societies to the margin of social
conscience. The fear of death is overcome by pretend-
ed ignorance of the fact that human life is finite, but
also by indifference to handicapped, to people suf-
fering from grave illnesses, to dying people, and by
maximally limiting the customs and rites connected
with dying and death (Anonym 1981, Frolec 1982).
All this is of course tragical self-deception, and inits
consequence death causes bigger fear than at any
time in the past. Social standards and conventions
following from this situation influence-also the scho-
lars studying the past and are binding for them.
For these reasons the study of funeral sources is
“often reduced to mere statistical enumeration of
‘the observed phenomena and on their basis arise
only judgements of very.general character, -such
as “ritual burial ... suggests that they believed in
after-life” (Pleiner et al. c.d., 44), or “the adding
of grave goods (vessels, ornaments) seems to docu-
ment the belief in the continuation of life after
death” (ib. 226). Sometimes prehistoric societies
are believed to have been acting according to the
social code of the present society, e.g. secondary
interferences with graves are regarded as looting
according to the contemporary moral code (Stuchlik
1988) and considered an amoral and antisocial
phenomenon (Podborsky 1988, 78).

Ethnographical information from the mailiew of
exira-European pre-industrial societies. On using ana-
logies from these milieux for the explanation of
archaeological sources to the European prehistory
we have to abstract from the historically conditioned
‘phenomena and to negate in this way consciously
one of the basic principles of studying the develop-
ment of the society (Neustupny 1986, 545). In an
effort to respect this principle. we have to be rather
critical to the above analogies, which in its conse-
quence means that ethnographical research presents
only sections from a relatively endless number of
variants of forms of the respective social phenome-
non. The archaeologist thus acquires for the inter-
pretation of the relicts of a certain historically condi-
tioned phenomenon a series of often completely
contradictory examples from incommesurable social
environments (to our topie see e.g. Holy 1956, Ucko
1969, Kandert 1982). Of course there also exist public-
ations exceeding the form of those enumerating vari-
ous examples. Anyhow, the search for some rules of
general validity, regardless of time and territorial li-
mitations in the mechanism of social processes, is in
spite of its attractive character basically ahistorical
(compare e.g. Lévi-Strauss 1966, 162, Binford 1971).

Theory of the history of religion, history of philo-
sophy. If we compare the frequency of the use of the
above sphere of ethnography by the archaeologists,
with the frequency of the use of the conclusions from
the theory of religion and from the history of phi-
losophy, we find considerable differences. Striking is
the low level of mutual information between archaeo-
logists, philosophers, and historians of religion, re-
sulting in schematic approaches to the achievements
of the other branch, sometimes leading to errors and
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inaccuracies (one of the most palpable examples
from the Czechoslovak production are the proceed-
ings on the origins of religion in the light of archaeo-
logical sources — Klisky 1979). The causes of this
situation should be seen namely in the different sy-
stems of the means of research used by the respective
seientific branches: in the use of various theories,
principles, notions, methods and language. For these
reasons an archaeologist will better get along with an
ethnographer than with a philosopher. But if the-
archaeologist tries to break this communication
barrier, he will appear in a world where the pheno-
mena he is studying — in our case burial rites, are
followed within the framework of broader systems
of imaginations and practices connected with death,
which again form part of historically conditioned
mythological, religious and philosophical systems.
The ideas and practices connected with the phenome-
non of death appear here as a reflection of the respec-
tive conception of life and death, while emphasis is
always on life, not on death. The sense of these sys-
tems and practices has been to define the optimum
way of existence of the society (at the mythological
stage) and later also of the individual.

EBthnographic knowledge from local milieu. The
mass of knowledge from the local ethnography and
folklore are reflected by archaeology even less than
the history of religion and the history of philcsophy.

Relations between the above scientific branches
‘would without doubt deserve a more profound ana-

lysis, which cannot be done in this paper. Briefly,
the lack of confidence from archaeology (but mnot
from ethnography — Frolec 1984) can be again
derived from different research systems, and also
from the fact that the ethnographer and the folk-
lorist take their information mainly from the
period of the recent centuries, i.e. from the pe-
riodcalled “recent” by the archaeologist, with
a slightly pejorative tinge. But archaeologists should
bear in mind that one of the basic features of folk
culture is strong adhesion to traditions, and that the
folk culture of the rural societies of the 18th—19th
centuries grew from a material basis that had not
changed substantially since the period of prehistorie
farmers. We can therefore rightly expect that the
folk culture of the New Age has preserved very an-
cient elements — and what is of special importance —
elements of local traditions. From the viewpoint of
our topic it is very important that the ethnographer
follows the rites and customs linked with death
“in all their social, legal, religious, ethical and other
aspects” (Navratilovd 1981, 13). Popular rites and
customs are comprehended as syncretic formations,
and as such they are in fact residues of the mytho-
logical world. o
Basic problems. 1t follows from the above re-
marks that archaeological funeral materials should
be studied in their broadest possible connections,
and for their interpretation we cannot use standards
and categories valid in the contemporary society.
We should therefore seek answers at least to the
following - questions: - E ‘

— what is a burial?

— under what historical conditions is arising

this phenomenon ?

— what are the basic trends of its development?

— what needs of man and of the society are
being satisfied by rites and customs connected with
death?

Brief model of the development of the relation of
man to death. If we imagine living material to be, with
some overstatement, a| biological machine, then its
programme is life, and we may speak of biological
imperative. Any menace to this programme provokes
defence reactions in organisms, and it becomes also
a source of fear in man. In the procéss of socialization
the latter acts as an impulse for the development of
more complex social phenomena and relations (Von-
dracek, Holub 1968,91,113). Sothat to have thefeeling
of fear, we must be conscious of our limited existence.
Animals, including the highest primates do not fear
death, and if they meet with the fact of death,
they do not pay attention to it, or they show
something like amazemerit, wonder or sorrow (bio-
logists, of course refute the application of human
psychological interpretation to the behaviour of
animals) over the change in the state of their compan-
ion (Schaller 1969, van Lawick-Goodall 1976, Fossey
1988).

The problem of determining the moment since
when man or his animal predecessor became aware
of its or his own existence, or the moment of
transition from biological to psychosocial forms
of the movement of matter, the beginning of the
process of anthropogenesis, is extremely complicated
(Leonovic¢ova, Novak 1982, 210 and others). For
us there is an important presumption, that “the
first emotion contributing to strengthening the social
relations in the human society coming into being
was probably fear” ... “fear of predatory animals,
and of various mnatural phenomena, completely
uncontrollable-on the level of the period” (ibid. 225).
We cannot say with certainity whether fear of
death had some social echo already in the first
hominids in the Harly Palaeolithic. The important
thing is that we see this phenomenon for the first
time in a rather convincing form in the Middle
Palaeolithic, at the time when appear the first
doctuments of an important breakthrough in the
development of human culture: speeialization in
hunting, construction of shelters, development of
the technology of stone tools, workshops specializing
in the manufacture of stone tools, the first mani-
festations of creative arts. Besides finds specified as
individual burials we find also material reflections
of phenomena that later, in the Upper Palaeolithic
and in the Mezolithic, became more frequent: with
mass burials of several individuals, with practices
of burying separately the individual parts of human
bodiis, namely of skulls (comprehensively Valoch
1982{ mentioning also other literature).

The period of hunting-gathering economy was
the period of forming, and of the outset of the de-
velopment of mythological concept of the world.
In consequence of the low standard of production and
consequently also low standard of knowledge, man
was perhaps able to recognize and describe the entire

objective reality surrounding Lim, but was incapable
of abstract thinking (Nahodil, Robek 1961, 162,
Cassirer 1977, 106). His ideas and his conception of
the world and life were formed by a conglomeration
of individual items, whose relations and causes, as
well as the consequences of these relations remained
unrecognized. The world thus appeared to be a large
association of life. This conception of world negates
death. Death is a random phenomenon, natural death
escaped the imagination of man (Cassirer 1977, 161).
He tried to contravene death by maximally isolating
the corpse, the artifacts that had been in touch with
the deceased, and also with his relatives from the
society of living. The corpse was simply disposed off
(sometimes quite rudely), dumped outside the set-
tle ment, e.g. in the woods, thrown into water or
burned at the fireplace. His shelter was destroyed,
so were also his implements of daily use, or together
with the corpse they were removed from the settle-
ment — in this act we can see the roots of a pheno-
menon that later found its expression in burial gifts
(Nahodil, Robek 1961, 174, 407). Some Upper
Palaeolithic finds are probably documents of this
type of treating the deceased (Pleiner et al. 1978,
151, Klima 1987). Ethnography, namely extra-Euro-
pean ethnography documents on countless examples
of certain limijtations or banning the kindred during
a certain period following the death; they were not
allowed to speak, to touch food, they had to go
around specially dressed, in special make-up, ete.
The primary form of reaction to death has been its
magic elimination from the society of the living, and
death could have been driven off, dispelled or reconc-
iled through the deceased. i

* In connection with finds of isolated remains,
sometimes carrying traces of violent interference
we should briefly mention also problems of canni-
balism, which are often estimated —. and: we should
bear this fact in mind — from the viewpoint of
contemporary social standards. Ethnography has -
worked out the following theories on the reasons for
eating human flesh: i :

a) reasons of altruistic character (from fear of
leaving parts of flesh on the bones lest evil forces
should gnaw the bones of the deceased, causing him
further suffering); '

b) the need of maintaining biological contacts
with the deceased (i.e. relatives were obliged to eat
from his flesh); '

¢) the need to acquire in this way some of the
properties of the deceased and to identify omeself
with him;

d) cannibalism in the proper sense of the word,
following from the shortage of proteins in the
food (I am very indebted for this information to
A. Navratilovd). B T

The transition from hunting-gathering economy
to farming and animal breeding brought about im-
portant transformations and enriched the life of
society with new elements. The rhythm of life of
the people connected up to that time -with the
rhythm of life of the surrounding world, whose run
continued without substantial interferenee by man,
was since then subordinated to the biological cycles
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of the growth of cultural crops and to the breeding
of domesticated animals, whose existence was the
result of purpesive human activities, The basic
changes in the economy are the results of significant
changes in the concept of the world, in comprehend.-
ing the world — man had been forced to develop
an abstract idea concerning the vegetation cycles
of plants, and breeding cycles of animals, and hence
failed only a step to realizing the concept of the life
cycle, of the man himself. Death, up to that point
a random and unwelcome intruder, has found its
logical place in the world. By concluding one life
cycle, it became at the same time a necessary pre-
condition for originating mnew life. Very characteris-
tic of the farming societies is therefore the cult of
the fertile power of the soil, and the cults of dying
and resurrecting gods (Abdusamedov 1984, 297).

But so far the above theoretical premises have
not been visibly reflecied by the archaeological
sources. On the very contrary, burial grounds or
burial sites in the sense proper for the younger
period of prehistory,i.e. places with a larger number
of inhumations, appear in Europe already in the
Mesolithic (Pleiner et al. 1978, 155). But we cannot
regard . it as a phenomenon of general character,
decisively not in Central Europe. The same holds for
the INeolithic, although in this period the relative
frequency of graves and burial sites is higher (Pleiner
et al. 1978, 184 —185). The reasons are of course in
the relatively low standard of the Neolithic economy
(Pleiner c.d., 185 and others). The roots of matriarchal
clan society seem to reach back to the Mesolitnic.
Neolithic crop farming and animal breeaing stiil
had not caused any revolutionary changes in the
life of the society, it perhaps showed the tirst signs
of the forthcoming ditterenciated patriarchal society
of the Eneolithic (Nedstupny 1960).

The line following the use of the death of the
members of the community continues also in the
Neolithie, as documented by finds of isolated skulls
and other skeletal parts, sometimes with traces of
violence (summed aup by Kunkel 1955, Geschwinae
1988). Theoretically we may presume also the exis-
tence of ritual practice connected with vegetation

cycles, perhaps combined even with human sacrifices

{(Frazer 1977, 440 and others). The above suggested
problems of burials and burial sites, however, require
the use of caution against any type of simplification.

More crucial changes occurred in the develop-
ment of burial rites only- with the development of
patriarchal society in the- Eneolithic. The large and
evidently not too differentiated matriarchal clans
disintegrated into small, clear-cut patriarchal com-
munities (families) headed by men. This situation is
well reflected by the end of the period of large
Mesolithic and Neolithic burial sites, replaced by
‘small cemeteries; characterized by unique burials
with extraordinary outfit (Neustupny 1960, 120
and others, Pleinerovd 1980, Pleiner c.d. 243, 251,
253). In the Late Eneolithic, at burial sites of the
cultures with corded ware and bell beaker pottery
we do not see such marked differences in the riches
-of the grave goods of the individual burials. More
characteristic is the great variability in the ways of
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situating the bodies and grave goods (Buchvaldek
1967, Havel 1978). It seems that we have to do
wish reflections of efforts to'characterize individually
the social character of each individual, and hence
we may conclude that we have to do with the maxi-
mum development of the patriarchal family, in
which every individual had its firmly determined
and uninterchangeable place. The death (equally as
the birth, coming of age, marriage) meant changes in
family relations, and also changes between the family
and wider community to which the tamily belonged.
Those changes were symbolically confirmed with
rites and acquired legal character (Navritilova
1985). ”Customs and rites linked with death thus
provided for the exclusion of the individual from

" society in all his social, legat, religivus, ethical and

other respects. They aimea &t uue central purpose
of the funeral rite — to secure the cenmite exclusion
of the dead from the community, to prevent nis
return, and at the same time to confirm onece agails
the identity of the deceased with the commuuity
and his or her appurtenance toit”” (Navratilova 1981,
13). On vhe other side the burial ritual might have
served as a symbolic expression of the identity of
the society as a whole (Matousek 1987a).

Besiaes buried bodies we have also a number
of other ways of disposing of the deceased (Pleiner
c.d., 244, Geschwinae 1988).

Eneolithic was regarded in the older literature
as a transition period. Un following the development
of the relation to death, especially the burial rites,
the above aefinition (transition perica) would better
tit the Older Bronze Age. 1n the Unétice Culture
we find on one side still group burial sites, at the
beginning also with small citierences in the riches of
grave goods. On the other siae, characterisiic of the
Unétice burial grounds is the tact that the deceased
were put in the ground practically in a uniform way,
and we see a gradual trend to levelling and formaliza-
tion of funeral rites (Matousek 198%). A novel feature
are the mass burials forming 13 9% — 20 Y of the
graves at the burial sites, sometimes with secondary
interference interpreted as looting. In the younger
period of the Unétice culture the social differenti-
ation becomes more perceptible. Relatively often
appear human bodies, or their parts, buried outside
the burial site (Pleiner c.d. 324, 337, 339, 350,
367 —371).

All the above trends are further strengthened
and become more prcfound in the development of
the society from Midale Bronze Age to older La
Téne. Characteristicis also the trend to differentiating
between various social layers by using different burial
rites (Pleiner c.d. 422 —429, 486—487, 530, Koutecky
1968, Slabina 1978, Bouzek, Koutecky 1980, Kyt-
licovd 1988). We can see a development starting at
the KEneolithic burial sites of the patriarchal families.
It seems that all or most deceased were buried at
these sites. It seems that the burial rites of all de-
ceased reflected intensively their social position, their
sex, age, circumstances of death and the significance
of their-death for the society. This development ends
at the burial sites of the principalities (or kingdoms)
of the Hallstatt and of the older La Téne periods.

-
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Here we can see already the abysmal contrast
between the graves of the members of the narrow
immensely rich ruling section of the society on
and one side, and the subordinated popular secti-
ons on the other (in general the disintegration of
the clan society Pleiner 1979, Bouzek 1985, 1988).

Within particular social groups further continues .

the custom to emphasize the individual character-
istics of the deceased during the burial rites.
But this trend, of basic importance in full flour-
ish of the' patriarchal clan society becomes sec-
ondary meaning in the period of its decomposition.
The value' of death, or rather of the life of man
in that period already differed in various people,
in contrast to Late Eneolithic (when it was at least
approximately equal). And if we comprehend burial
rites and customs as providing protection and securing
the identity of the society of surviving (Navratilovd
1981), then the picture of burial sites of the disin-
tegrating clan society may be interpreted, as sym-
bolized by the members of the ruling section and by
their protectors, while life (and for that matter also
death) of a member of the subordinated section was

-of little importance for the society.

In this connection the logical question is, from
what social layer came the people whose skeletal
remains are found at numerous places of sacri-
fice of the Bronze Age and of the La Téne period
(Bouzek, Koutecky 1980, Geschwinde 1988, Hrala,
Sedlitek, Vavra 1988, Jelfnek 1988). Tt is pro-
bable that the sacrified persons may have come from
the ranks of prisoners, criminals, but also from the
ranks of innocent people of the lower strata, but
there were without doubt also representatives of
the ruling class, responsible for the destiny of the
society. The selection of the concrete person for the
human sacrifice evidently depended on what was
the sense of the sacrifice (general survey by Bouzek,
Koutecky 1980, 418 —420). ‘

The evaluation of funeral documents from the
following La Téne period in Bohemia is a rather
complicated task. Perhaps it reflects the uneven
development of the society in Bohemia, when the
evidently traditional patriarchal society was dying
away, and in western and southern Bohemia began
a qualitatively higher form of social organization,
whose remains in north-western and central Bohemia
are the flat Celtic burial sites (Pleiner et al. 1978,
413—421,590).But it would not be enough to evaluate
the finds linked with death in the La Téne period
only with regard to the previous development, but
also with regard to the following epoch.

The flat Celtic burial sites are interpreted as
cemeteries of the patriarchal society, in which con-
tinued, the process of gradual differentiation (Wald-
hauser}{ 1987). The absence of graves from the period
of Celtjc oppida, i.e. from the time when the Celtic
society apparently reached the stage of organized
state (Pleiner 1979) may be explained by the intro-
duction of uniform burial rite, obligatory for all
members of the society. The fact that archaeological
methods have so far not resulted in finding any traces
of such a rite is far from being so important as the
fact that a uniform ritual could have been introduced

(or decreed) only in a state-organized society. The
other manifestation of the relation to death — human
sacrifice, continued also uander this situation, and
had not been affected by the trend to uniformity
(Pleiner et al. 1978, 662, Pleiner 1979, 59).

After the end of the developed civilization
of the Celtic oppida, the general character of the
information documents on funerals, concerning the
cemeteries and burial sites of the Roman period
and of the period of the Great Migration may be
characterized as a return to the situation before the
Celtic occupation of the country (Pleiner et. al.
1978, 740—41, 758, 762, Rybov4 1980). From this
viewpoint the social development of the period of
Celtic occupation of Bohemia can be charaterized
as a reversible development (to the problem of
reversibility and irreversibility of soeial processes
see Christozvonov 1969), as presumed also by J.
Waldhauser on the basis of his archaeological studies
(1978, 66). -

A reflection of the final form of the society can
be observed at the Bohemian burial sites as late asin
the Early Middle Ages. Funeral finds show that the
influence of state administration in the process of
forming the Czech state penetrated rather slowly to
the sphere of social superstructure (Turek 1982,
34—35, 104—105, 162—163, Beranova 1988, 248 to-
265). There are many documentsillustrating that the
state administration and its ideology failed to wipe
out completely certain pre-Christian elements of
relation to death. Besides archaeological documents-
we have also numerous written sources, compare
e.g. the well-known anti-pagan measures taken by the
Premyslide ruling princes of Bohemia -Bietislay I.
and Bfetislav T1, in the 11th century (Turek; c.d.,

"213). From the viewpoint of archaedlogical research

this problem was recently dealt with also by Z. Sme-

tanka (1988). Quite interesting is also the description

of burial rites following the death of Emperor
Charles IV, combined with a number of rather costly

symbolic sacrifices, culminating by the sacrifice of

a knight in full armour and horse, the sacrifices offered

by Wenceslas IV and by other men, and at the end
the sacrifice by the Emperess dowager (Spévadek

1979, 480-—483). Co

CONCLUSIONS

) We finish our survey with the Early Middle
Ages, in spite of the fact that from the viewpoint
of the study of general development trends it would

* be necessary to bring it to the present days. But let

us return to some of the questions stated at the
very beginning, in the introductory part. e
What is a burial? First it is necessary to realize
that contemporary scholars use the motion burial,
death ete. in a sense in which they have been fixed
to the contemporary social conscience. They cannot °
use them in another way and they cannot find any
notions in their respective jdioms. At most they "
can coin some substitute expressions of descrip-
tive character, composed of contemporary notions,
connected with their concrete contemporary contents.
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Attempts to describe prehistoric social pheno-
mena with contemporary language will always fail
ot least to a certain extent.

The substantive ‘‘burial”, “‘grave’ and derived
forms in most Indo-European languages come from
the verb that means to rake, paw, dig, gru (Anglo-
Saxon grafan, Gothic graban, German graban, Teu-
tonic + graban — past tense -+ grob, Russian grob,
Czech hrob), and also their derivatives. But also
“bury” from Anglo-Saxon hyrigan, byrgan = hide
in the ground, bury (Holub, Lyer 1967, 198, 381).
In their primordial meaning these notions designate
only inhumation and activities connected with it.
Other words used for burial (the Czech Zehnat —
give a person one’s blessing with the sign of cross)
are later derivations, often euphemisms: (Zék, 1931,
83). In view of the above linguistic explanation the
~ notion burial at present means only one of the two
- basic manifestations of the relation of man/society

to death. Burial contains an element of passive rela-
tion to death — through mediation of the dead,
death is excluded from the community of the living,
it is “excommunicated”’. But it has also an active
element — the dead, if regular and positive rela-
tions are maintained with him, protects the living
and helps them. The grave, respectively burial site is

’

a venue of regular and important meetings of the -

living and dead. With the development of abstract
thinking we may presume that these come-togethers,
respectively communications were not always limited
to burial sites (Murko 1947, Véclavik 1959).

Under what historical conditions does the above
- phenomenon (i.e. the communication between living

and dead) arise? Here we do not speak of the burial-

only, but also of a very expressive and active com-
ponent of the relation to death, i.e. intentional,
“premier-plan” use of the death to the benefit of the
living. Indices of both basic trends can be recognized
already in the period of hunting gathering economies,
at the latest from the Middle Palaeolithic onwards.
Their origin is connected with the awareness of one’s
own existence and of its limited character. Man tock
measures against the effects of unknown external
influences by eliminating the indices of death from
his surroundings, but at the same time through magic
practices he tried to make use of the new knowledge
to his own benefit. Manifestations of the relation to
death should be therefore comprehended as further
documents of active approach to objective reality,
and are in direct contradiction to the thesis that

prehistoric man lived in constant fear of the surroun-

ding world. :

Which are the basic development trends of this
phenomenon? The initial form of manifestations of
conscious relation to death is in the area of conjec-
tures. Hypothetically we may presume that the
primary manifestation was more of a passive charac-
ter: the dead body arose fear and people fled from
its proximity, or removed it from the society of the
living. Only the further development of knowledge
resulted in the conclusion that there were certain
chances of influencing the run of the world through
magic means. Probably in that period arose the idea

“that manipulation with the remains of the dead may
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bring profit to the living, they may acquire his facul-

ties, his strength and abilities by eating hi sflesh, or:

by interfering with his body in another way, or that
they may stop the negative activities of the deceased,
the deceased buried at a certain site may render
protection to an object, territory, etc. Most of the
so-called Palaeolithic “burials” and documents of
“cannibalism’’ are evidently material remains of this
type of behaviour. The fact that we see various
ways of treating the dead indicate that at least from

the Middle Palacolithic there is a well perceptible-

differentiation according to the position of deads
and their deeds during their lifetime, but also accord-

ing to the character of their death, treated by the.

surviving through certain magie relation.

Changes in customs and rituals connected with
death occurred with the appearence of the matriarchal
clan society in the Mesolithic. The foundation of large
burial grounds, with relatively constant and uniform
burial rites may be regarded as a reflection of forming
relatively stable and firmly organized societies with
relatively developed degree of collective social cons-
cience. The archaeological finds do not reveal directly

changes in the Mesolithic economy, as compared with

the Upper Palaeolithic preceding it. However, higher
forms of conscience may have arisen only on the
basis of higher forms of the social practice. Therefore
it seems correct to hold that hunting-gathering
economy was characteristic of the Mesolithic pericd.

The basic change of the economic system in the
Neolithic — to our surprise — is not reflected by the
funeral finds. In comparison with the Mesolithic we
see rather quantitative, not qualitative changes. We
can therefore say that the Neolithic first prepared
the conditions for new quality in social development
(E. and J. Neustupny 1960). In the Neolithic, howe-
ver, it is-possible to presume the existence of a cyclic
relation to -dead, and thus also the first cyclically

irepeated human sacrifices made to the benefit of the

society as a whole.

The dramatic development of productive forces
in the Eneolithie fundamentally stimulated the
development of human culture in general, as illustrat-
ed also by funeral finds. With the decreasing dependen-
ce on natural forces increased the importance of
social forces. The disintegration of the large matri-
archal entities to small markedly differentiated and
hierarchized patriarchal communities was followed by
a rapid inciease of the importance of the individual,
having his firm and uninterchangeable place in the
structure of relations of the respective social unit.
The death of the individual for this society did not
mean only a threat to life in general or a confirma-
tion of oyclic consonance with nature.-It was first
of all an interference with the social relations. The

funeral ritual was in this situation part and parcel

of a wider meaning for the reintroduction of the
social order.

During the following three thousand years —
with the exception of the “intermezzo” of the Celtic

- occupation — the burial grounds in Bohemia reflected

the process of disintegration of the patriarchal clan
society. First melted away the identity of the indivi-
dual and of the clan in higher social limits, and on

the ruins of point-blank, firm, but simple clan rela-

tions between superior and subordinated social

- groups and layers a multilayered appears structure.

The main emphasis of the burial rite shifts more and
more to symbolizing the pertinance to a social group,
and less and less to-characterizing the individual
being buried; the latter observes its validity only
within the framework of narrow (family, clan) com-

_munities. In this situation the death of any individual

cannot menace society as a whole — with the ex-
ception of the death of the ruler, high priests or
other important personalities. The more powerful
were these individuals in their lifetime, the more
significant had to be the burial rite, safeguarding
the further existence of the society, following the
death .of these individuals.

The rather conspicuous increase in the number
of human sacrifices at the beginning of the Bronze
Age in some Kuropean countries, continuing also
in our era, suggests the existence of links between
the drop of the importance of a simple individual and

of the importance of simple basic human relations

on one side, and the trend to secure and safeguard
the welfare of the society through human sacrifices,
on the other. ' .

The above interpretation of the relation of man
to death within the framework of the development
of the patriarchal society may be compared by the
reander with the interpretation of the relation of man
to- death as presented by E. Neustupny (1967, 66).
In Neustupny’s view one should link changes in
funeral rites, and in general changes in relation to
death at the end of the Eneolithic with the transition
from the natural division of labour to social division
of labour.

Only Christian religion has brought along a basic-
ally new element into the conception of death with the
doctrine of posthumous retribution or retaliation and
of the redemption of mankind by Jesus Christ’s
sacrifice. According to this new teaching it did not
appertain to man to weigh the acts of people who
died in the natural way and to provide for the bles-
sing of the society through human sacrifice, all
things belonging to supranatural powers. Man
hitherto deprived of autodetermination in the social
sense, was deprived of the right to decide also of his
biological existence in the Christianized feudal states.
Of course we are fully aware of the higher moral
appeal contained in the Christian dogmaties and
do not want to degrade or debase it with the above
negative judgement; anyhow it is quite questio-
nable to what degree have been those higher values
accepted and understood by the concrete individuals.
The new concept of death as the beginning of the
road to eternal blessedness had turned upside down
the hitherto doctrines of existerice or non-existence.
But Phristianism has never managed to supress fully
the rfatural clinging to life and resistance to death,
only the forms of these manifestations have changed
during the time.

What is the purpose of the rites and customs
linked with death? The basic purpose of rites and
customes connected with death was to secure welfare
for the society. Death basically negating life repre-

sented the highest possible menace to both the indiv-
idual andsociety. As it became more obvious that
death, in contrast to other influences of the external
world, continued resisting all practical efforts of man,
grew the role of irrational means in conflict with
this natural power. In the historical process we can
follow the development from various attempts at
deceiving death to the benefit of life, to deceiving
man in the form of glorifying death. Rites and
customs connected with death in this sense may be
understood as a special form of relation between
man and nature.

Supplement. The purpose of this paper has been
to try to find.out some basic general development
trends of the relation of man to the fact of death.
There was no place for analysing the individual
concrete aspects of the phenomenon, as they appear
in archaeological documents. However, these partial

. problems would deserve special complex analysis,

with special regards to the respective historical
conditions. The problems of relations between cre-
mation and skeletal burials, grave goods, secondary
interfering with graves, the problems of human sacri-
fices and places of sacrifices, relations between places
of sacrifices and burial sites, but also the woman —
death relation still wait for a profound analysis,
freed from the prejudices of the present period. Only

‘through consequent study of all aspects of the pheno-

menon in their historical connection we can penetrate
to the very substance of the funeral finds and make
them accessible as a full-value source for the study
of the development of the society and culture as
a whole. ; ‘
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